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THE DRAMATIC ASSOCIATIONS OF THE 
EASTER SEPULCHRE 



*63 



To the student of the drama of the mediaeval church nothing 
is more familiar than the fact that the liturgical structure, or 
locus, known as the Easter sepulchrum was the center of three 
separate dramatic observances: the Depositio , the Elevatio , 
and the Visitatio Sepulchri} The Depositio took place on Good 
Friday, at some point in the liturgy after the Adoration of the 
Cross; the Elevatio occurred on Easter morning, usually before 
Matins; and the normal position of the Visitatio Sepulchri was 
at the end of Easter Matins, immediately before the Te Deum. 
The nature of these dramatic offices may be conveniently 
shown in the following versions of the fourteenth century from 
the monastery of St. Blaise, in the Black Forest : 2 

<DEPOSITIO HOSTLE> 3 

Communicatis 4 omnibus sonentur tabula omnes. Post kjec fiet 

ORATIO ANTE VESPERAM. INTERIM SACERDOS SUMAT VIATICUM, EATQUE AD 
Sepulchrum cum incenso & candelis cantando responsorium : 

Agnus Dei Christus < immolatus est pro salute mundi. Nam de paren- 
tis protoplasti fraude factor condolens, quando pomi noxialis morte morsu 
corruit; ipse lignum tunc notavit, damna ligni est solveret. Versus: 
Christus factus est pro nobis obediens usque ad mortem, mortem autem 
crucis. Ipse lignum. 8 



1 For a survey of these observances see E. K. Chambers, The Mediaeval 
Stage , Vol. II, Oxford, 1903, pp. 11-36. 

2 M. Gerbert, Monumenta Veteris LUurgiae Alemannicae, St. Blasien, 1777— 
1779, Part II, pp. 234-235, 236. The Depositio is incompletely reprinted in 
Decreta Authentica Congregationis Sacrorum Rituum , Vol. IV, Rome, 1900, 
432. The Visitatio is reprinted from Gerbert by C. Lange, Die lateinischen 
Osterfeiem , Munich, 1887, pp. 30-31. For a bibliography of other reprints of 
this version of the Visitatio see Lange, p. 6. 

* Gerbert, Monumenta , Part II, p. 234. 

4 Communion of the Missa Press a ncti ficatoru m of Good Friday. See below, 

pp. 19-20. 

8 Responsory from Matins of Holy Saturday. See Migne, Patrologia Latina , 
Vol. LXXVHI, col. 768. 
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< Responsorium : > 

Ecce quomodo moritur < justus, et nemo percipit corde; et viri justi 
tolluntur, et nemo considerat; a facie iniquitatis oblatus est justus, et erit 
in pace memoria ejus. Versus: In pace factus est locus ejus, et in Sion 
habitatio ejus. Et erit. > ,* 

CUM VERSIBUS & REPETITIONIBUS; PONENSQUE ILLUD IN SEPULCHRUM INCENSET, 

& claudens illus cantet Responsorium: 

Sepulto Domino, < signatum est monumentum; volventes lapidem ad 
ostium monumenti, ponentes milites qui custodirent illud. Versus: Ne 
forte veniant discipuli ejus et furentur eum, et dicant plebi: Surrexit a 
mortuis. Ponentes. >, 7 

cum versu & repetitione; ponaturque cereus ardens ante Sepulchrum. 
Deinde legatur Vespera. 

< ELEVATIO HOSTLE> 8 

Nocte sacratissima Resurrectionis Domini cum tempus puerit pulsandi 
Matutinum, Secretarius surgat, sumens laternam cum lumine Domnum 
Abbatem excitabit, atque Priorem, deinde alios de Fratribus ad com- 
pulsandas CAMPANAS, QUI SIBI PLACUERINT. SURGENS AUTEM DOMNUS ABBAS 
AD ECCLESIAM EAT, & INDUIT SE ALBA, STOLA, ET CAPPA, PRIOR AUTEM ALBA ET 

caeteri Fratres. Sumentesque duo thuribula cum incenso, praece- 
dentibus CANDELABRIS, EANT AD SEPULCHRUM CUM Responsorio: 

Maria Magdalena < et altera Maria ibant diluculo ad monumentum. 
Jesum quem quaeritis non est hic; surrexit sicut locutus est, praecedet vos 
in Galilaeam, ibi eum videbitis, alleluia, alleluia. Versus: Cito euntes 
dicite discipulis ejus et Petro quia surrexit Dominus. Praecedet. > , # 

CUM VERSU. & feANT AD SEPULCHRUM, AC ILLUD INCENSENT EXTERIUS; DEINDE 
LEVATO TEGIMENTO ITERUM INCENSENT INTERIUS. POSTEA SUMENS CORPUS 

Domini super altare ponit cantans Responsorium: 

Surrexit pastor bonus < qui animam suam posuit pro ovibus suis, et pro 
suo grege mori dignatus est, alleluia, alleluia, alleluia. Versus: Surrexit 
Dominus de sepulcro, qui pro nobis pependit in ligno. Et pro suo.>, 10 
cum versu. Interim levet Corpus Dominicum, incensisque candelis 

SONETUR CLASSIS. POST TERNAS ORATIONES INCIPIAT DOMNUS ABBAS XV 

Gradus. Omnes qui in hac nocte aliquid cantare vel legere volunt, 

DEBENT ESSE REVESTITI ALBIS PRAETER PUERUM QUI DICIT VERSUM. INFRA 

XV Gradus sonentur duo maxima signa in angulari; deinde duo maiora 

SIGNA IN CHORO. POSTEA PIAT COMPULSATIO AB OMNIBUS CAMPANIS. TUNC 



•Responsory from Matins of Holy Saturday. See Migne, Pat. Lot., 
LXXVIII, 768. 

7 See ibid . 

* Gerbert, Monumenta, Part II, p. 236. 

• First responsory of Matins of Easter Monday. See Migne, Pat. Lot ., 
LXXVm, 771. 

10 The third responsory of Matins of Thursday after Easter. See Migne, 
Pat. Lot ., LXXVIII, 773. 
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veniens Domnus Abbas ante altare indutus cappa incipiat: Domine, 
labia mea aperies. 11 

< VISIT ATIO SEPULCHRI>* 

Tertium vero responsorium cantent tres Cantores in cappis, quorum 
duo incensent altare, ut supra scriptum est. Responsorium: Dum tran- 
sissent, quod post Gloria patri reincipiendum est. 

Interim duo Sacerdotes se cappis induunt summentes duo thuribula, 
& humer aria in capita ponent, intrantes chorum, paulatim euntes versus 
Sepulchrum, voce mediocri cantantes: 

Quis revolvet nobis lapidem? 

Quos Diaconus qui debet esse retro Sepulchrum interroget psal- 
lendo: 

Quem quaeritis? 

Deinde illi: 

Iesum nazarenum. 

Quibus Diaconus respondet: 

Non est hic. 

Mox incensent Sepulchrum, & dicente Diacono: Ite, nuntiate, vertent 
se ad chorum remanentes super gradum, & cantent: 

Surrexit Dominus de sepulchro, 

USQUE IN FINEM. FlNITA ANTIPHON A, DOMNUS ABBAS INCIPIAT*. 

Te Deum laudamus, 

IN MEDIO ANTE ALTARE, MOXQUE CAMPANAE SONENTUR IN ANGULARIBUS. CUM 

cantatur: Per singulos dies, sonentur omnia signa in choro. 

It will be observed that the tnise en schne for all three of these 
dramatic offices is some kind of sepulchrum. This particular 
version of the Depositio occurs between Mass and Vespers on 
Good Friday, and consists essentially in the burial in the 
sepulchrum of the Host ( Viaticum , Corpus Domini ), in com- 
memoration of the burial of Christ. The essence of the Elevatio 
is the raising of the Host from the sepulchrum , before Matins 
on Easter morning, in commemoration of the Resurrection. 
The Visitatio Sepulchri , at the end of Easter Matins, has as its 
central representation the visit of two Maries 13 to the empty 
sepulchrum. A notable fact concerning all three observances 
is that they are extra-liturgical: that is to say, they are not 



11 This versicle opens Matins. 

“ Gerbert, Monumenta , Part II, p. 236. 

11 It will be noted that, whereas impersonation is entirely absent from the 
Depositio and Elevatio before us, the Visitatio contains at least hints of mimesis 
in the rubric duo Sacerdotes . . . summentes duo thuribula 6* humeraria in 
in capita ponent. See below, pp. 128-129. 
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authorized and essential parts of the traditional liturgy of the 
Roman church, but pious additions. 

The third of these dramatic offices, the Visitatio Sepidchri , 
has been assiduously studied in isolation, and a large number 
of versions have been published . 14 It has been discerned, 
indeed, that the Visitatio had a double development within the 
liturgy of Easter, — at the Introit of Mass and at the end of 
Matins, — and this phenomenon has been sufficiently ex- 
pounded . 1 * Of the Depositio and Elevatio , however, no thorough 
study has ever been made. Only a relatively small number of 
texts of these ceremonials are available in print, and such 
versions as are already published have never been brought 
together for critical examination . 16 In view of the obvious 
interrelations of the three ceremonials, this neglect is unfor- 
tunate; for it is clear that no consideration of the Visitatio can 



14 For bibliography see Publications of the Modern Language Association , 
Vol. XXIX (1914), p. 3. 

16 See id ., pp. 1-49. 

16 For actual texts of the Depositio and Elevatio previously published see 
especially E. Martfcne, Tractatus de Antiqua Ecclesia Disciplina , Lyons, 1706, 
pp. 367, 477-479, 503-505; K. Young, The Harrowing of Hell in Liturgical 
Drama , in Transactions of the Wisconsin Academy of Sciences , Arts, and Letters , 
Vol. XVI, Part II (1909), pp. 897-934. Isolated printed texts are referred to 
below, passim. In regard to the bearing of the Depositio and Elevatio upon 
modem liturgical usage the most important study is found in Decreta Authentica 
Congregationis Sacrorum Rituum, Vol. IV, Rome, 1900, pp. 419-441 (referred to 
below as Decreta Authentica). As a treatise upon mediaeval observances this 
study is far from complete. For discussions of some aspects of the Depositio 
and Elevatio see A. Heales, in Archaologia , Vol. XLII (1869), pp. 264-277; 
H. P. Feasey, in Ecclesiastical Review , Vol. XXXII (1905), pp. 491-499 
pass.; H. J. Feasey, Ancient English Holy Week Ceremonial , London, 1897, pp. 
132-137, 169-177 ; J. B. Thiers, Traits de V Exposition du S. Sacrement de TAutel, 
Vol. II, Avignon, 1777, pp. 193-202; C. Davidson, Studies in the English Mys- 
tery Plays , New Haven, 1892, pp. 16-20; [A. De Santi], in La Civiltd Cattolica , 
1910, Vol. I, pp. 709-7 1 1 ; A. De Santi, Jl Mattino di Pasquo nella Storia Liturgica , 
Rome, 1917, pp. 6-20; H. Thurston, Lent and Holy Week, London, 1904, pp. 
299-468; Chambers, II, 16-26; V. Thalhofer, Handbuch der katholischen Liturgik , 
Vol. I, Freiburg, 1912, pp. 636-637; De Processionibus Ecclesiasticis Liber , Paris, 
1641, pp. 171-197; H. Alt, Theater und Kirche , Berlin, 1846, pp. 348-349; 
E. G. C. F. Atchley, A History of the Use of Incense in Divine Worship ( Alcuin 
Club Collections , No. XIH), London, 1909, pp. 296-300; J. D. Chambers, Divine 
Worship in England in the Thirteenth and Fourteenth Centuries, London, 1877, 
Appendix, pp. xxvi-xl. 
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be definitive without reference to the content and associations 
of the Depositio and Elevatio . I therefore venture to undertake 
a special study of these two offices . 17 For my texts I draw 
chiefly upon unpublished manuscripts and incunabula; but I 
have been glad to avail myself also of such versions as are 
found in modem print . 18 



I 

Since the Depositio and Elevatio are extra-liturgical develop- 
ments within the authorized liturgy of Holy Week and Easter 
morning, we may appropriately examine their liturgical associa- 
tions for suggestions concerning their origins . 1 

17 It should be remembered that in the present study I do not undertake 
an orderly and detailed consideration of the sepulckrum itself. I concern 
myself, not with this material structure, but with the dramatic ceremonials 
surrounding it. My observations concerning the sepulckrum itself are merely 
incidental. Bibliography upon this special subject is given by the present 
writer in Transactions of the Wisconsin Academy of Sciences , Arts, and Letters , 
XVI, Part II, pp. 895-896, and by J. K. Bonnell, in Publications of the Modern 
Language Association, Vol. XXXI (1916), pp. 664-712. 

18 It is inevitable that some published versions escape me; and I do not, 
of course, pretend to have exhausted the possibilities of the thousands of liturgi- 
cal manuscripts in European libraries. I have not been able to include the 
versions published by F. Arens, Der Liber Ordinarius der Essener Stiftskirche , 
Paderbom, 1908, as reported by A. De Santi in La Civiltd Cattolica , 1910, Vol. I, 
pp. 709-711. Unpublished examples of the Depositio and Elevatio in manu- 
scripts are referred to by N. C. Brooks in Journal of English and Germanic 
Philology , Vol. VIII (1909), 469, 481, and in Zeitschrift fiir deutsches Altertum , 
LV (1914), pp. 55, 56, 58. I take this occasion for acknowledging the invaluable 
assistance given me by my friend Dom G. M. Beyssac, of Quarr Abbey, Isle of 
Wight. 

1 In my discussion of origins I venture to ignore certain vague or obviously 
inadequate suggestions made by other writers. In speaking of the “sepulchre 
rite” as a whole, H. J. Feasey ( Ancient English Holy Week Ceremonial, p. 129) 
speaks of “some [persons] inclining to the suggestion that its source lay in the old 
Mystery Plays which were of old performed in the churches.” Cf. H. P. Feasey, 
in Ecclesiastical Review, XXXII, 337. We are, of course, seeking the source 
behind “the old Mystery Plays.” Feasey, again, speaks (Ancient English Holy 
Week Ceremonial , p. 130) of others who “think the ceremony arose as occasion 
or devotion required, as did the Christmas Crib and other like devotions.” 
This view simply evades the investigation of what “occasion or devotion 
required.” The rise of the “devotions” surrounding the Christmas Crib is 
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Such suggestions appear, for example, in connection with 
the reservation of a Host from the Mass of Holy Thursday for 
the mass pf the Presanctified ( Missa Prcesanctificatorum) on 
Good Friday . 2 This reservation was necessary through the 
fact that from about the fifth century to the present time the 
Roman rite has not permitted the consecration of the sacred 
elements on Good Friday itself . 3 The result of this prohibition 
is the supplying of the mass of Good Friday with a Host con- 
secrated upon the previous day, — a presanctified Host. Hence 
the term Missa Prcesanctificatorum . The absence of the con- 
secration of the Host from the mass of Friday automatically 
eliminates a large part of the usual Ordo Missae, including such 
central elements as the consecratory prayer of the Canon and 
the words of the Institution. This reduced form of Mass is, 
in fact, primarily a mere communion service, for which the 
Host is reserved from the day before . 4 

Our immediate interest in the Missa Prcesanctificatorum , 
however, lies not so much in the liturgical content itself as in 
the implications of the reserving of the Host from Thursday 
to Friday. The laying away of the Corpus Domini from one 
day to another naturally surrounded itself with a special cere- 
monial and was inevitably interpreted by a special symbolism. 



investigated by the present writer in Transactions of the Wisconsin Academy 
of Sciences , Arts, and Letters , Vol. XVII, Part I (1912), pp. 299-395. Feasey 
makes also the following suggestion (Ecclesiastical Review, XXXII, 337-338): 
“Others again with much more show of reason think the necessity of providing 
a suitable place and receptacle for the Sacred Host, which the rubric directed to 
be reserved from Maunday Thursday till Holy Saturday [sic], gave rise to the 
ceremony.” I infer that the “rubric” referred to is that (see below, pp. 40, 
45, 114) requiring the consecration on Holy Thursday of a third Host to be 
deposited in the sepulchrum on Friday and to be left until Sunday morning. 
But the question before us is, What is the origin of this practice of reserving a 
third Host and of laying it in a sepulchrum from Good Friday until Easter? 

2 This reservation is considered at length by Raible, Ueber Ur sprung, Alter 
und Entwickelung der Missa Prcesanctificatorum, in Der Katholik (Mainz), 
Dritte Folge, XXIII (1901), pp. 143-156, 250-266, 363-374. 

8 See Raible, pp. 152, 250, 261, 266. The reasons for this prohibition do not 
concern us here. See Raible, p. 144; Mabillon, Museum Italicum , Vol. II, Paris, 
1724, pp. lxxv-lxxvi; Belethus, Rationale Divinorum Officiorum, cap. xcvii, in 
Migne, Pat . Lat., CCII, 99-100. 

4 The liturgical content of the Missa Prcesanctificatorum is more definitely 
outlined below, pp. 19-20. 
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For an understanding of this ceremonial we can scarcely 
do better than to examine the prescriptions of the Ordines 
Romani . Thus Ordo I, in passages that probably represent 
the traditions of the sixth century , 6 speaks of the Thursday 
reservation in the laconic words et servat de sancta usque in 
crastinum* and of the bringing forth of the presanctified Host 
during the Mass of Friday, as follows : 7 

Presbyteri vero duo priores . . . intrant secretarium, vel ubi positum 
fuerat Corpus Domini quod pridie remansit, ponentes eum in patena; & sub- 
diaconus teneat ante ipsos calicem cum vino non consecrato, & alter subdia- 
conus patenam cum Corpore Domini; quibus tenentibus accipit unus presbyter 
patenam et alter calicem, & deferunt super altare nudatum. 

However uncommunicative these rubrics may seem , 8 they 
establish the fact that the reserved Host was not left upon the 
altar upon which it was consecrated on Thursday , 9 but was kept 
over night in a special place, — for example, a secretarium. 
Had we no other information we should safely infer that the 
surroundings of the Host in this special locus must have been 
reverential, and that the carrying of the Corpus Christi to and 
from this place must have assumed a processional character. 
As a matter of fact, however, information of this sort is at hand. 
In the tenth Roman Ordo , for example, the ceremonial of the 
reservation in connection with the papal mass at the Church 
of St. John Lateran is described as follows : 10 

Postquam autem communicavit, 11 ponit calicem super altare, & patenam 
juxta eum cum Corpore Domini reservato, quia sexta feria de ipso sacrificio 
resumit; & cooperitur utrumque sindone munda. . . . Reserventur tamen 
oblatae integrae de Corpore Domini in die Parasceve; sanguis vero Domini 
penitus assumatur. . . . Sed antequam Pontifex revertatur ad altare ad 



6 See Raible, pp. 253-259; Thalhofer, I, 78. 

• Mabillon, II, 21. 

7 Mabillon, II, 23. 

8 Similar brief rubrics from the ordines of St. Amand and Einsiedeln may be 
seen in L. Duchesne, Christian Worship , London, 1904, pp. 467, 482, 483. 

9 Such a removal was necessitated by the washing of the altar on Thursday 
evening. See J. Corblet, Histoire dogmatique, liturgique et archiologique du 
Sacremenl de l* Eucharistic, Vol. I, Paris, 1886, p. 538. 

10 Mabillon, II, 100-101. The date of the formulation of Ordo Romanus X 
is uncertain. The ceremonials that it presents probably date back at least to the 
eleventh or twelfth century. See Thalhofer, I, 80. 

u This refers to the Communion of the Mass of Holy Thursday. 
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complendam Missam, junior presbyterorum cardinalium portet Corpus Domini 
positum in pyxide ad locum praeparatum, praecedentibus cum cruce & luminari- 
bus, & papilione desuper. 

This rubric provides for the processional transfer of the 
Host to a special place of reservation, the procession being 
provided with a cross, lights, and a canopy. 

The recovery of the reserved Host for the Missa Pressandi- 
ficatorum on Good Friday is provided for in the same or do as 
follows : 12 

Tunc junior presbyterorum cardinalium ferat adornatum capsidem cum 
Dominico Corpo y e hesterna die reservato; & sic subdiaconus cum papali cruce 
processionem prae cedente, omnes discalceati sine cantu psallendo ad ecclesiam 
Sanctae Crucis, quae est Jerusalem, ubi statio fieri debet, ordinate tamen, pro- 
cedant, quando dominus Papa est Laterani. Cum autem illuc pervenerint, 
ingrediuntur ecclesiam sine cantu, & prostrati in medio ecclesiae diutius orent. 
Presbyter, qui portat Corpus Christi, in secretario ponat illud, dum dominus 
Papa praeparat se. 

This passage describes the papal procession conducting the 
reserved Host from St. John Lateran to Santa Croce in Geru- 
salemme, the papal station for the Missa Pressandificatorum. 
The clergy are bare-footed, they proceed without chant, and 
at their destination prostrate themselves in prayer. 

With the ceremonial of papal Rome we may profitably com- 
pare the use of France as prescribed in the eleventh century for 
Rouen by the archbishop, Jean d’Avranches. The reservation 
on Holy Thursday is arranged as follows : 13 

Ipsa die plures hostiae consecrentur, quibus clerus et populus communicetur; 
et medietas hostiarum absque vino in crastino reservetur, unde iterum communi- 
centur. Ipsae vero hostiae a sacerdote et ministris altaris indutis, cum pro- 
cessione, scilicet cum cereis et incenso, super quoddam altare honorifice de- 
portentur, ubi cum nitidissimis linteaminibus optime recondantur. Ibi semper 
lumen usque ad ultimae candelae extinctionem in Matutinis ardeat. 

It will be observed that in this case the procession sequesters 
the reserved Host upon a special altar, and that a light is kept 
burning before it until the next morning. 



12 Mabillon, II, 102. 

18 Jean d’Avranches, Liber de Officiis Ecclesiasticis , in Migne, Pat. Lat ., 
CXLVII, 50. 
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The bringing forth of the reserved Host for the Missa 
Prcesanctificaiorum is briefly ordered by Jean d’Avranches as 
follows : 14 

Post ministri crucis casulis induti afferant ad altare, cum vino non consecrato, 
reservatum Corpus Domini, ubi a sacerdote incensetur. 

Only one other liturgical rubric need be cited here: for the 
papal reservation of Holy Thursday as ordered in the fifteenth 
Roman Or do , of the fourteenth century : 15 

Postquam dominus Papa intrat ad sacrificandum, conficit duas hostias, unam 
pro se, & aliam pro die Veneris. . . . Percepto corpore & sanguine Domini 
nostri Jesu Christi cum calice & sine calamo, antequam abluat manus, ipsum 
calicem cum Corpore Domini nostri reservato, non illum calicem in quo cele- 
bravit, sed solum magnum de auro, sibi praesentet coopertum cum magna 
reverentia sacrista papalis cum sindone, cum lustris aureis. £ sinistro brachio 
pendet unum caput, & in dextra manu portat calicem coopertum alio capite, & 
reverenter ponit praedictum calicem prope Papam circa medium altaris cum 
alia tobalea de sirico, cum qua cooperitur calix, in quo est Corpus Christi. Et 
nota, quod antequam abluat digitos dominus Papa, Corpus Christi cum reve- 
rentia magna infra praedictum calicem ponit, & super calicem corporalia illa; 
pars minor corporalium, & super corporale patenam, & super patenam caput 
illius tobaleae de sindone. Statim quo facto, abluit digitos infra calicem cum 
quo celebravit, & bibit illud; & antequam abluat manus in magnis bacilibus 
Papae, ipse Papa vel episcopus cardinalis qui servit sibi in Missa, praedictum 
calicem cum Corpore Christi sic coopertum, & super humerum sinistrum pendet 
aliud caput illius tobaleae, & tenens cum ambabus manibus calicem per medium 
portat ad armariolum, in quo conservatur usque in crastinum, antecedentibus 
luminaribus, cruce, & incenso processionaliter cum devotione. Quo reposito, 
genuflexus thurificat Corpus Christi; quo facto, revertitur ad altare; & sic 
lavat manus ut moris est. 

For our present purpose the significance of this ceremonial 
lies not in the details of the procession but in the fact that the 
reserved Host is carried and kept in a chalice , 16 and that the 
chalice containing the Host is deposited in some sort of chest 
or tabernacle. 

With these several examples of the authorized ceremonial 
before us, we may briefly observe several resemblances between 
the liturgical reservation from Holy Thursday to Good Friday 



14 Migne, Pat. Lot., CXLVII, 52. 

14 Mabillon, II, 482-483. 

16 Compare the modern practice, expounded in Decreta Authentica , IV, 
42G421. 
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and the extra-liturgical "burial,”- — Depositio — Elevatio, — from 
Good Friday until Easter: 

1) The chest, or tabernacle, in which the reserved Host is 
placed 17 has an exact parallel in the sepulchrum of the Depositio 
and Elevatio . 

2) The placing of the reserved Host upon a special altar 18 
has a parallel in several versions of the Depositio and Elevatio 
in which the sepulchrum is the altar itself, 19 or is closely attached 
to an altar. 20 

3) The light kept burning before the altar of the reserva- 
tion 21 calls to mind the lights furnished for the sepulchrum .** 

4) The depositing of the reserved Host in a chalice 28 is 
clearly a possible antecedent for the use of the chalice in nu- 
merous versions of the dramatic observances. 24 

Although the extant documents do not allow us to demon- 
strate that each of these uses connected with the reservation 
of Holy Thursday was established before the date of the earliest 
versions of the Depositio and Elevatio , in the tenth century, 26 
the probability is that in these matters the extra-liturgical 
observances are antedated by the authorized ceremonial. In 
any case, this fundamental observation is sound: Whatever 
the ceremonial details of the reservation may have been in any 
particular locality or at any particular time, the traditional 
depositing of the reserved Host in a place of repose furnishes an 

\ ancient and conspicuous model for the invention of a Depositio 
and an Elevatio; and the special ceremonials of the reservation 
at subsequent periods may well have influenced the variety to 
be observed in the Depositio and Elevatio during the course of 
their long development. 28 

17 See Ordo Romanus XV, cited above, p. 13. 

18 See passage from Jean d’Avranches, cited above, p. 12. 

19 See below, p. 74. 

99 See below, pp. 34, 35, 44, 55. 

11 See citation from Jean d’Avranches, above, p. 12. 

99 For example, see below, pp. 102, 119. 

99 See the citation from Ordo Romanus XV, above, p. 13. 

94 See below, pp. 97, 102, 104, 106. 

* The evidence for this date is cited below, p. 73. 

99 Concerning the date of the more elaborate ceremonials of the Thursday 
reservation Father Herbert Thurston speaks as follows (Lent and Holy Week, 
p. 296) : “The practice of bringing the second Host in state to the place prepared 
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But the aptness of the model can be still more soundly 
established through an appeal to another body of evidence: the 
traditional symbolism surrounding the reservation of the Host. 

It will be observed that none of the ordines cited above specif- 
ically suggests that the place in which the reserved Host is 
deposited is a sepulchrum, or that the act of reservation is a 
“burial.” In view of the meaning of the day, this silence is to ) 
be expected, for obviously the idea of Christ’s burial and the 
name sepulchrum are inappropriate to Holy Thursday, since 
this day commemorates not the death or burial of Christ, but 
rather the Last Supper and the Institution of the Eucharist. 
There are, however, ample evidences that the place of the 
Thursday reservation did come to be regarded as a sepulchrum , i 
and the sources of this conception are not far to seek. 

It appears that at all periods of liturgical history the recep- 
tacle for reserving the Eucharist, — whether for the sick or for 
other purposes, — was symbolized as a tomb. That is to say, 
the vessel or tabernacle enclosing the Corpus Domini was, not 
unnaturally, regarded as a sepulchrum. Thus in early times the 
capsa for containing the Host was often designed in the form 
of a “tower,” the actual tomb of Christ in Jerusalem being con- 
ceived in this form. Hence in early Christian art the taber- 
nacle took the name turris } 1 In a commentary upon the 
Gallican Mass, assigned to the sixth century, we read as follows: 

Corpus vcro Domini ideo defertur in turribus, quia monumentum Domini in 
similitudinem turris fuit scissum in petra , et intus lectum ubi pausavit Corpus 
Dominicum, unde surrexit Rex gloriae in triumphum.* 8 

If, then, the receptacle for the reserved Corpus Domini 
(Sacramentum consecratum) was, in its general use, interpreted 
as sepulchrum , there is abundant justification for the presence 



for it, although alluded to as early as the time of Lanfranc, seems only to have 
become generally established towards the end of the fifteenth century.” After 
the latter part of the thirteenth century the ceremonial both of the Thursday 
reservation and of the Depositio and Elevatio were probably influenced by the 
procession of Corpus Christi day. Upon this point see Thurston, p. 296*297. 

87 See Raible, p. 262; Decreta Authentica, IV, 419; Y. Him, The Sacred 
Shrine , London, 1912, pp. 159*161. In regard to tabernacles in general, see 
Corblet, 1, 550*563. 

88 Quoted in Decreta Authentica , IV, 419, from Mart&ne, Thesaurus Novus 
Anecdotorum , Vol. V, col. 94. Cf. Raible, p. 262. 
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of this conception in connection with the reservation of Holy 
Thursday. 

But a further basis for this symbolizing is found in certain 
specific details in the ceremonial of Holy Thursday. We have 
already noticed that the reserved Host was sometimes placed 
in a closed chalice , 29 and also that it was sometimes deposited 
at a special altar . 80 Once more, then, we encounter the idea 
of sepulchrum, for both the chalice 81 and the altar 82 are abun- 
dantly symbolized as receptacles for burial . 83 

There is, then, ample reason for citing the reservation of the 
Host for the Missa Prasanctificatorum as being among the 
formative antecedents of the Depositio and Elevatio; and in our 



29 See Ordo Romanus XV, cited above, p. 13. 

80 See Jean d’Avranches, cited above, p. 12. 

81 See Corblet, II, 241, 295; Decreta Authentica, IV, 419-420. The symboliz- 
ing of the chalice as sepulchrum can be found as early as the ninth century (see 
Decreta Authentica, IV, 420); but how early the chalice was used for containing 
the Host reserved on Holy Thursday, the liturgiologist of the Decreta does not 
say. On the general subject see also Moroni, Dizionario di Erudizione storico- 
ecclesiastica, Vol. LXIV, p. 87. 

82 See Him, pp. 16-27 ; J. K. Bonnell, in Publications of the Modern Language 
Association, XXXI, pp. 664-712; K. Young, in Publications of the Modern 
Language Association, XXIX, pp. 42-46. Him makes clear that this symboliz- 
ing of the altar as sepulchrum dates from the earliest Christian centuries. See 
also De Processionibus Ecclesiasticis Liber, Paris, 1641, pp. 181-191. 

88 1 wish to keep from the center of our present discussion the obscurities 
that often arise in connection with the modem practice of revering the place 
of the Thursday reservation as a “sepulchrum.” This practice may have arisen 
in either of two ways: (1) through the persistent mediaeval symbolizing of the 
place of repose as a sepulchre; or (2) through later confusion with the burial of 
the Host in the Depositio of Good Friday. Probably both influences are present 
in the modem practice. In any case the modem veneration of the “sepulchre” 
on Holy Thursday should be sharply distinguished from the Depositio and 
Elevatio of our present study. Although this distinction is adequately main- 
tained by excellent authorities ( Decreta Authentica, IV, 419-421; Thurston, pp. 
299-300; J. T. Micklethwaite, The Ornaments of the Rubric [Alcuin Club Tracts , 
No. I], London, 1897, pp. 52-53; A. W. Pugin, Glossary of Ecclesiastical Orna- 
ment and Costume, London, 1868, pp. 206-208), it is unknown to some who have 
discussed the church drama (See Heales, in Archceologia, XLH, 265-266, 268- 
269; Moroni, Dizionario di Erudizione storico-ecclesiastica, LXIV, 87-89; 
F. G. Lee, Glossary of Liturgical and Ecclesiastical Terms, London, 1877, p. 118; 
J. C. Cox and A. Harvey, English Church Furniture, London, 1907, p. 74). 
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examination of the various versions of these offices we shall 
encounter continued reminders of this influence. 14 

This is, perhaps, an appropriate point at which to introduce 
a bit of external evidence showing that the Host was actually 
employed for the Depositio and Elevatio as early as the tenth 
century. In a life of St. Udalricus, bishop of Augsburg (t973), 
which appears to have been written within some twenty years 
from the date of his death, we read the following concerning 
the liturgical observances of this ecclesiastic on Good Friday 
and Easter: 35 

Die autem Parasceve . . . mane diluculo psalterium explere festinavit, et 
sacro Dei mysterio perpetrato, populoque sacro Christi corpore saginato, et con- 
suetudinario more , quod remanserat , se pulto, interam inter ecclesias ambulando, 
psalterium explevit decantando. . . . Desideratissimo atque sanctissimo 
Paschali die adveniente, post primam intravit ecclesiam Sancti Ambrosii , ubi 
die Parasceve Corpus Christi superposito lapide collocavit , ibique cum paucis 
clericis Missam de sancta Trinitate explevit. Expleta autem Missa .... 
secum portato Christi Corpore et Evangelio et cereis et incenso et cum congrua 
salutatione versuum a pueris decantata . . . perrexit ad ecclesiam sancti 
Ioannis Baptistae. 

From this passage we learn that, according to a custom 
established at Augsburg before the year 973, after Communion 
at the close of the Missa Preesanctificatorum in the cathedral on 
Good Friday, the remains of the Sacrament were deposited in 
the church of St. Ambrosius in some sort of sepulchrum closed 
by a stone {lapis) . M Apparently the Corpus Domini thus buried 
remained in the sepulchrum until Easter morning, and it is 
reasonable to infer that at that time occurred some sort of 



u I may anticipate one such reminder. The ordinaria of several churches 
(see below, for example, pp. 40, 45, 114) explicitly provide that in the Mass 
of Holy Thursday three Hosts shall be consecrated: one for the Mass of the day, 
one for the Missa Prcesanctificatorum of Good Friday, and one for “burial” 
in the sepulchrum of the Depositio and Elevatio . Nothing could more emphati- 
cally suggest the bond between the reservation of Thursday and the Depositio 
than the fact that the objects to be venerated in the two ceremonials are conse- 
crated, side by side, in a single ritual. 

* Acta Sanctorum , July, Vol. H, Paris and Rome, 1867, p. 103. Concerning 
matters of authorship and date see id ., p. 95. See also Mart&ne, p. 367; 
Decreta Authentica , IV, 430. 

* For the use of the lapis in the extant versions of the Depositio and Eleva- 
tio see, for example, below, pp. 93, 94. 
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Elevatio * 1 Concerning the church of Ambrosius we have no 
information, but we may assume that it was near the Cathedral, 
and that for the Depositio of Good Friday the Corpus Domini 
was carried thither in procession . 38 

If we are correct in our inference that the reservation of 
Holy Thursday influenced the formation and development of 
such a Depositio and Elevatio as are referred to by Udalricus, 
we may summarize this phenomenon briefly as follows. The 
relaying away of a Host in a sepulchrum from Good Friday 
] until Easter was in some sort an extra-liturgical imitation, or 
reduplication, of the liturgical reservation of the Host from 
Holy Thursday to Good Friday. Whereas the idea of sepul- 
chrum and “burial,” though inherent in the instruments used 
in the reservation of Holy Thursday, was essentially inappro- 
priate to that day, this idea finds complete appropriateness 
and realization in the laying down and raising of the Host in 
the extra-liturgical Depositio and Elevatio of Good Friday and 
^ East#r. 



II 

For the sake of lucidity, I have hitherto ignored the circum- 
stance that the Host was not the only object deposited in the 
extra-liturgical sepulchrum . In citing the Thursday-Friday 
reservation as an influence toward the formation of the Depositio 
and Elevatio I have offered no explanation of the fact that in a 
large proportion of the extant versions of these dramatic offices 
/the burial included both a Host and a Cross , 1 and that a good 
\ many texts prescribe the burial of the Cross alone . 2 In this 
use of the Cross we readily discern a second fundamental 
influence upon the Depositio and Elevatio: namely, that of the 
f liturgical Adoratio Crucis of Good Friday . 3 

The Adoratio Crucis is certainly one of the oldest of the 
^ liturgical observances of Holy Week. The following passage 



37 Possibly the Elevatio is implied in the words secutn portato Christi Corpore. 

38 See Acta Sanctorum , loc. cit ., p. 104. 

1 See below, pp. 92-127. 

2 See below, pp. 72-91. 

3 See Decreta Authentica y IV, 432; Chambers, II, 17-18. 
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